Die Altercatio Simonis Iudaei et Theophili Christiani
, 219-27: to define a genre and even a specific audience is difficult, because "apologétiques is a strategy, not a genre." has shown for the (better documentated) western Middle Ages that many such texts, too closely related to a specific historical context, were preserved only in very few manuscripts while the patristic texts, more authoritative and more general in their scope, were reproduced in a vast amount of manuscripts. 5 In Byzantium, many texts of the sixth and seventh centuries have survived (and even then only as fragments) only because of the zeal of iconophile writers who used them and reproduced them against the iconoclasts, especially at the council of Nicaea II; 6 other periods were perhaps less fortunate. We shall deal in this paper mainly with the texts produced by Oriental Christians from the fourth to the tenth centuries, but it should be noted in preamble how impressive the sheer continuity of this production is: few Christian periods do not practice some form of apostroph of Judaism, many texts copy without qualms an important part of older argumentations, as if time had not passed since then. 7 For instance, the title itself of the Dialogue of Papiscus and Philo alludes to the title of a much older anti-Jewish text, now lost, as if to exhibit continuity in a very different context. 8 The Jewish problem (la question juive, as Sartre said) is a constant phenomenon of Christianity, but this permanence is, so to say, virtual: it is a possibility which may or may not be much exploited. The amount and quality of anti-Jewish literature has been subject to drastic changes throughout the ages, and its interest has gone to different articulations of the relationship between Judaism and Christianity. To sketch a short phenomenology of this literature may contribute to a clarification.
The first and most evident approach is to study the relation of these texts with the historical reality of their time. It is no simple task: when P. Maas reported the first edition of the Doctrina Jacobi, he patently believed that it was a nearly stenographic transcription of a real debate,
